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CANDID 


KEWMARNKS 


On ſome PASS AC Es in 


Mr. White field's SER MON S. 


In a LETTER to a GENTLEMAN. 


SIX, 


F I ſhould return the Volume of Sermons you 
put into my Hand, without ſome Remarks 
and Animadverſions upon them, you might 
think me either cold and unconcerned in the 

Caule of true Religion, or quite indifferent how it 

influenced and affected you; both which, I aſſure 

you, I have much at heart, as knowing it to be 
no indifferent Thing to any Man what Religion, 
or whether any Religion, is profeſs'd in the World, 
or whether my Friend or Enemy, my Acquaint- 
ance or Stranger, is at all intereſted in it or not. 

The diſtinguiſhing Characteriſtick of a Chriſtian is 

Love, and where that is true and genuine it will be 

ſolicitous both for the Intereſt of Religion and the 

Happineſs of Mankind : And with this View I cha- 

ritably ſuppoſed, and do till ſuppoſe, the Metho- 

diſts ſet out; and if they ſincerely purſue it accord- 

B ing 
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ing to Law and Goſpel, J heartily bid them God 
ſpeed, well knowing, or at leaſt imagining, that 
nothing is more likely to rouſe the Generality of 
unthinking People out of that ſtupid Lethargy in- 
to which they are fallen, than ſomething uncom- 
mon and out of the uſual Road“: For which Rea- 
ſon I am rather inclined to think that they aſſum'd 
the Name, than that it was given them (as the 
Greek Word ſignifies) by way of Reproach. But 
Iwill not trouble you with a Definition of the 
Word as it is uſed by St. Paul Þ in a bad Senſe, 
becauſe Pl charitably ſuppoſe that the Aim and 
Intent of theſe good Men is not to betray unwary 
People into, but to reſcue them out of, a Snare, 
by this Method or Device. 

But in order to ſee whether their Principles and 
Profeſſion agree and are of a piece, I muſt take 
the Liberty to lay before you ſome ſhort Animad- 
verſions upon certain Paſſages in theſe Sermons, 
where the Reverend Author, to my thinking, has 
maniteſtly injured, inftead of doing ſervice to, the 
good Cauſe he ſeems fo zealouſly engaged in. 

In his firſt Sermon upon this Text, The Lord our 
Righteouſneſs, he undertakes to ſhew ( Page 4.) how 
the Lord is to be Man's Righteouſneſs : And that 
is, ſays he, in one Word, by Imputation. This, 
Sir, I will venture to call an unguarded, not to ſay 
an unſcriptural, Aﬀertion ; which no Authority ei- 
ther of the Old or New Teſtament, that I remem- 


ber, will ſupport him in: For the Scripture ex- 


The Author ſuppoſes Mr. 17 to be no o Separatiſt, Oc. 
+ Eph. iv. 14. 


preſsly 


SP 


preſsly ſays, that Abrabam believed God, and it (that 
is, his Faith) was imputed to him for Righteouſneſs * 
whence the Apoſtle draws this general Concluſion, 
that what in this Caſe is ſaid of Abraham was not 
written for his ſake alone, but for us alſo, to whom 
it ſhall be imputed for Righteouſneſs) if we believe 
on him who raiſed up Feſus from the dead. Hence 
it is evident, that it is Faith in, and not the Righ- 
teouſneſs of, Chriſt, that is imputed to Believers for 
Righteouſneſs; and that the Righteouſneſs of Chriſt 
no more makes us righteous without Faith, than a 
dead and ſuperficial Faith will denote us fo without 
Obedience. 

Mr. V. undertakes (p. 6.) to illuſtrate this his 
Doctrine by a Parallel taken from the Diſobedience 
of our firſt Parents being made ours by Imputation. 
There, Sir, I will venture to ſay, he is out again: 
For I am fully convinced that I am no more an- 
{werable for their Diſobedience, than I am for yours, 
that I am no way the Occaſion of; but if a corrupt 
Tree cannot but produce bad Fruit, my Depravity 
may juſtly be imputed to their Diſobedience; but 
how that Diſobedience of theirs can be imputed to 
me, I cannot deviſe; nor does the Parallel which 
the Apoſtle draws (in the VW of the Romans) be- 
tween the Firſt and Second Adam make it appear 
to my Underſtanding: For though it be there ſaid 
that as by one Man's Diſobedience many were made 
Sinners, ſo by the Obedience of one ſhall many be made 
righteous g; yet it cannot be inferr'd from this, or 
any other Paſſage in that Chapter, or elſewhere, 


* Rom. iv. Gal. iii. + Ver. 19. 
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that either the one or the other are ſo by Imputa- 
tion; or that the Poſterity of Adam are any more 
anſwerable for his perſonal Diſobedience, than Be- 
lievers are made righteous by Chriſt's actual — 
teouſueſs imputed to them. 

It is true, by the Diſobedience of the one we 
were brought under the Guilt and Puniſhment of 
Sin, and by the Obedience, that is, the expiatory 
Sacrifice of the other, we are deliver'd from both; 
and ſo far the, Parallel holds good: But then. we 
are neither Sinners by the Violation of that expreſs 
Law which Adam tranſgreſs'd, nor are we any other- 
wiſe righteous but by a ſtedfaſt Faith in that all- 
ſuffictent Sacrifice which Chriſt offer'd, even that 
Righteouſneſs, as St. Paul calls it, which is of Faith“. 
The ſame Apoſtle tells us that God hath made him 
(that is, Chriſt) to be Sin, or a Sin-Offering, for us 


<vho knew no Sin, that we might be made the Righ- 


teauſneſs of God in him f. But pray what can he 
mean by being made the Righteouſneſs of God, but 
that we might be juſtified by God, or might ob- 
tain Forgiveneſs of Sins, through Faith in the 
Blood of this Sin-Offering? For the Righteouſneſs of 
God, in St. Paul's Stile, always ſignifies the Rigb- 
teouſneſs of Faith in Chriſt dying or ſhedding his 
Blood for us; by virtue of which Faith we are ſaid 
to be juſtified, but cannot be ſaid to be righteous 
becauſe Chriſt is righteous, for then all perſonal Obe- 
dience on our Part would be unneceſſary, and on- 
ly ſo many Acts of Supererogation, which would 
make a rich Fund tor the Pape's Treaſury ; though 


# Rom. ix. 30. 4 2 Cor, v. 21, 


Mr. 
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Mr. W. is pleaſed to ſay (p 16.) that if we deny 
this Doctrine of an imputed Righteouſneſs, what- 
ever we may ſtile ourſelves, we are really Pa- 
„ piſts in our Hearts.“ 

St. Paul tells us, that Chriſt is ade unto us of 
God, Wiſdom, and Righteouſneſs, and Sanctiſication, 
and Redemption * : But does it from hence tollow 
that he 1s made our Wiſdom by his Wiſdom, our 
Sanctification by his Holineſs, and our Redemption 
by his Redemption imputed to us? And how can 
we then ſay that we are made righteous by his 
Righteouſneſs or active Obedience, when it is evi- 
dent, both from Scripture and Reaſon, that we are 
to have our Fruit unto Holineſs, and that without 
perſonal Sanctification 20 Man ſhall ſee the Lord? 
That we merit nothing by our perſonal Helineſs or 
Righteouſneſs, I freely own ; but that we have any 
Promiſe or Aſſurance of Salvation without it, I 
deny. And if for this Mr. V. will repute me a 
profane Moraliſt, a Papiſt, and what not, I muſt 
beg Leave to lay before him the Doctrine both of 
St. Paul and St. James reſpecting this Point; and 
then let him fay either that one of theſe holy Apo- 
ſtics is in the wrong, and has advanced falſe Do- 
Etrine, or that they both agree to ſhew us how to 
obtain the Salvation which is in Chriſt Feſus, with 
eternal Glory. For if the one fays we are ſaved by 
Faith, and the other by Works, it muſt follow that 
a ſaving Faith muſt produce good Works, and good 
Works muſt proceed from a ſaving or ſound Faith; 
or it is hard, not to ſay impoſſible, to reconcile 


er. . 30. 
them: 
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them: And yet, notwithſtanding all this, it muſt 
be own'd that by Grace we are ſaved through Faith, 


and that not of ourſelves, it is the Gift of God; but 
a Gift notwithſtanding that is conditionally diſ- 


penſed, and indiſpenſably obliges us as well to obey 
as believe the Goſpel. And in this Senſe are the 
different Doctrines of the two foreſaid Apoſtles re- 
concileable ; for in Chriſt Jeſus neither Circumciſion 
availeth any thing, nor Uncircumciſion, but Faith that 
worketh by Love. And it is this Faith ſo qualified 
that is imputed to us for Righteouſneſs, and not 
the Righteouſneſs of Chriſt, as Mr. W. would 
have it. 

And now, Sir, let us go on to his ſecond Ser- 
mon, where he ſays (p. 42.) that he cannot but 
take notice of one great Miſtake which the Author 
of The Whole Duty of Man is guilty of, in calling 
what God ſaid to the Serpent (Gen. iii. 15.) a Co- 
venant between him and Adam; whereas, ſays he, 
(Pp. 43.) it is ſo far from being a Covenant, 
« wherein ſome Mercies are to be afforded by God, 
« and ſome Duties to be performed by us, that 
„ here is not a Word looking that way.” And yet 
the good Man himſelf at his very firſt ſetting out 
calls it a Promiſe, and from thence infers that 
« Chriſtianity, in one Senſe, is very near as old as 
« the Creation,”* | 

Now if a Command, a Promiſe, or a Declaration 
of God in favour of Mankind, cannot be call'd a 


Covenant, it may be a Queſtion whether God ever 


made any Covenant with Mankind or not; for eve- 


1 Thel. i. 3. 
Ty 
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ry ſuch Command, Promiſe, or Declaration implied 
Belief and Obedience on his or their Part whom it 
concern'd: And though the Words it ſhall bruiſe 
thy Head were not directly addreſs'd to Adam, but 
to the Serpent, yet it principally, not to ſay wholly, 
concern'd Adam and his Poſterity; and, to uſe his 
own Words, << Believers lived upon it till the Time 
* of Abraham,” he might have ſaid, till the Com- 
ing of Chriſt in the Fleſh; for the Promiſe or De- 
claration that was made upon this Occaſion was 
only renewed to Abraham ; and if it was call'd a 
Covenant then, why ſhould it be thought a great 
Miſtake to call it ſo now? It is plain both from the 
Account we have of it in Genefis, and from what 
St. Paul ſays of it in his Epiſtle to the Galatians, 
that it is in both Places call'd a Covenant ; and why 
the Author of the Duty of Man might not with 
more Propriety as well as Modeſty call it fo, than 
Mr. W. ſay (p. 43.) that God the Father and 
„ God the Son enter'd into Covenant,“ (as if he 
had been preſent and overheard it) I can aſſign no 
Reafon, unleſs it be that he is not pleaſed with the 
Title of the Book, (p. 44.) and therefore arraigns 
the Author for falſe Divinity, in ſaying that“ the 
Second Covenant was made up, as the Firſt was, 
« of ſome Mercies to be afforded by God, and 
“ ſome Duties to be performed by us.“ 

This Book, he tells us, is wrongfully intituled 
The Whole Duty of Man: And pray why? but be- 
cauſe Men are therein told that “ they muſt do fo 
and fo, as though they were under a Covenant 
« of Works, and then for Doing they ſhould be 
« ſaved. This, ſays he, is plainly the Drift a0 

de 
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« the Book.“ And yet in this very Book we are 
told that God is the Cauſe of all Goodneſs in us, and 
that Chriſt is the Foundation of all the Promiſes : 
And what if he ſays we are to do /o and ſo on our 
Part, does not the Goſpel ſay the ſame? And muſt 
it needs be called a Covenant of Works becauſe it is 
conditional, and ſomething is to be done on our 
Part? Certainly there's a wide Difference between 
doing what is our Duty to do, and counting it me- 
ritorious: And I am apt to think that few good 
Men are ſo ſanguine in their own Favour, as not 
rather to diſtruſt than to lay any Streſs at all on 
their good Works; but if the Goſpel has declared 
them to be an indiſpenſable Part of the Covenant of 
Grace, I ſee no Reaſon why we ought not reſpect 
them as ſuch, eſpecially conſidering that Repentance 
towards God, and Faith towards our Lord Feſus 
Chriſt *, are the Conditions of this Covenant; and 
what God has joined together, it ill becomes any 
Man to put aſunder. | 

It is true, he ſays that People ſhould be taught 
os that they can ow do nothing of or for 
&« themſelves, and ſhould therefore come to God, 
c beſeeching him to give them Faith and that 
4 Faith they will ſhew forth by their Works.” 

I know not what to make of the Particle a, 
or whether Mr. V. lays any Emphaſis upon it or 
not; but if he means by it that Mankind have not 
the ſame Liberty to chuſe or refuſe under the Goſ- 
pel, as they had before, I think what he has before 
ſaid (p. 38.) of the Concurrence of our own Will 


* Acts . + eq 
| ſufficient 
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ſufficient to confute it. When Faith is the imme- 
diate Gift of God, it will neceſſarily produce ſuita- 
ble Works; and then we may properly call it a 
ſaving Faith, a Faith that worketh by Love: But 
then it is to be remember'd, that there is an ac- 
quired as well as an inſpired Faith, a mere hiſtorical 
Knowledge or Belief, for which no other Reaſon 
can be aſlign'd, but that we were taught it, or have 
received it from our Forefathers. This is that Faith 
which generally prevails, and which is very natu- 
ral for all Hypocrites to ſkreen themſelves under : 
But unleſs he can perſuade his Hearers that it is 
good for nothing, he will never be able to raiſe up 
in them that Love and Gratitude to the ever- 
bleſſed Jeſus, Which he is pleaſed to call (p. 45.) a 
conſiſtent ſcriptural Scheme, without holding which, 
ſays he, we muſt run into one of theſe Extremes 
Antinomianiſm—or Arminianiſin, two Phantoms that 
he here prays heartily to be deliver'd from, and 
yet in his former Sermon (p. 7.) tells us (if I under- 
ſtand him) that the Preachers of the Doctrine of 
an imputed Righteouſneſs (of whom he himſelf is 
remarkably one) are generally branded with the op- 
probrious Names of Antinomians, &c. ſo that he 
eſpouſes the Character in one Senſe, and diſclaims 
it in another, without once ſhewing wherein the 
Diſtinction lies; though in both Caſes, in my Opi- 
nion, it is miſapplied: For if I underſtand the 
Word, it ſignifies either one that is for, or one that 
is againſt having the Goſpel of Chriſt ſuperadded to 
the Law of Moſes; and to do Mr. V. Juſtice, it is 
evident that he is againſt it; and 1 dare venture to 
ſay, that not one in ten thouſand that he thus ſtig- 
C matizeth 


L101 
matizeth is for it: So that he either prays againſt 
the Sin that does not beſet bim, or againſt the In- 
fection of thoſe that are not infected with it. 

But admit, Sir, that by the Law of Moſes is on- 
ly meant the Moral Law, or Ten Commandments. It 
is plain that Mr. W. is manifeſtly for it, as being the 
genuine Fruit of that Faith which is imputed to us 
for Righteouſneſs; and it is certain that neither 
real nor pretended Chriſtians can be againſt it, be- 
cauſe the one are firmly perſuaded that it is an in- 
diſpenſable Part of their Duty; and the other, if 
they have any Virtue or good Qualities at all, are 
more apt to place a Confidence in them, than in 
the meritorious Sufferings of Chriſt, on which the 
very beſt of Chriſtians can only rely : For aſk ſuch 
how, or upon what Terms, they expect to be ſa- 
ved, their Anſwer 1s, (if they know how to an- 
{wer at all) by doing as they would be done by. 
Accuſe them of living in any known Sin, they im- 
mediately confront you with their Practice of ſome 


known Virtue : Tell them of the Neglect of ſome 


expreſs Duty, their Reply is, that they hurt no- 
body but themſelves, and they hope God will for- 
give them, without conſidering why or wherefore, 
but becauſe he is merciful. Thus, Sir, in caſting 
about to find an Antinomian®*, I freely own that, 
according to my Notion of the Word, I can nei- 


* Antinomians, we are told, were a Sect who held the keep- 
ing of Maſes's Law unprofitable under the Goſpel ; that Chil- 
dren are born without Sin; and that good Works do not fur- 
ther, nor evil hinder, Salvation. And even in this Senſe, the 
Author is of Opinion that neither Mr. V. nor his Antagoniſts 
can fairly be charged with it; but if either, the Doctrine of 
imputed Righteoufneſs will ſhew which. | 
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ther fix it upon him nor his Oppoſers: But as both 
may have their reſpective Reaſons for it, we will 
leave it in Suſpenſe, and paſs on to another Paſſage 
in this ſame Sermon, (p. 48.) which, as it is per- 
ſonal, and has the Appearance of Perſecution, I 
cannot overlook. 

Giving ſome Inſtances in order to prove that 
the Devil, inſtead of getting, has loſt Ground by 
Perſecution, he has theſe Words: Or, to come 
«© nearer our own Times, what has he got by put- 
e ting us out of the Synagogues ??”? 

To be put out of the Synagogues is an Expreſſion 
made uſe of to ſignify Excommunication , and Ex- 
communication is never brought about but by a 
formal Proceſs, which I never yet heard was at any 
time iſſued out againſt the Methodiſts. J have been 
told, it is true, that ſome lucumbents have refuſed 
them the Pulpit; and why they did fo, is beſt 
known to themſelves : But this cannot be call'd, 
in any Senſe, a Caſting out. But if by it is meant 
that they have met with rude and unbecoming 
Treatment at ſome Hands, it is to be hoped that 
neither the Biſhop nor his Conſiſtory were con- 
cern'd in ic; and then the Expreſſion is improper 
and miſapplied in that Senſe. I am therefore at a loſs 
to know what the Words can mean; for it is ne- 
ver to be ſuppoſed, that Mr. V. and Mr. V. who 
are Clergymen regularly bred and religiouſly diſ- 
poſed, can be either uncapable or unworthy of 
Church-Preferment ; and to intimate (for I cannot 
call it complain) that they are caſt out of the Church 
is an hard Saying, and implies either ſome un- 
chriſtian Severity in the Accuſed, or ſome noto- 

2 rious 
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rious Injuſtice in the Accuſers. I would willingly 
hope in neither; but if it be fo that ſuch an Of- 
fence has been either given or taken, it muſt be 
own'd a ſingular Bleſſing that © the Word of God 
c has ſince that mightily run and been glorified :** 
But woe to them by whom the Offence came ; for 
he that juſtifieth the wicked, and he that condemneth 
the juſt, even they both are an Abomination to the 
Lord*. And I cannot but think, that if Mr. W. 
and his Adherents have not been formally caſt out 
of the Synagogues, they have wilfully caſt out them- 
ſelves; which makes a wide Difference. But this 
ſame Subject will carry us on, as it ſeems to have 
done this Gentleman, to his 

Third Sermon, intituled, Perſecution every Chri- 
ftian's Lot; where he is pleaſed (p. 57.) to ſay 
that if our Lord ſpoke Truth, we are not ſo 
6 bleſſed as to have an Intereſt in the Kingdom 
« of Heaven, unleſs we have been perſecuted for 
« Righteouſneſs ſake.” 

Our Lord, Sir, pronounceth them G/ezfſed that 
are perſecuted for the ſake or on the account of 

Righteouſneſs, but he does not ſay they are not 
bleſſed unleſs they are ſo perſecuted; nor can it, I 
think, be fairly inferr'd from his Text, namely, 
that all that will live godly in Chriſt Jeſus ſhall ſuffer 
Perſecution ; unleſs it can be made appear, that they 
are perſecuted only for ſo living, and not for any 
ſeditious or ſchiſmatical Practices in Oppoſition to 
expreſs Laws, Laws made for the Peace and Secu- 
rity of the Civil Government. I grant that every 


* Prov. xvli. 15. 
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Man may and ought to promote the Progreſs and 
Intereſt of Godlinels as far as it is in his Power; 
but what is it, Sir, that is in your or my Power to 
do in this Caſe, beyond the Limits of our re- 
ſpective Families or Vocations, but to pay a paſſive 
Obedience where we cannot an a#:ve, and to aſſure 
ourſelves that we have gone as far as the Laws of 
God will allow us, when we ſubmit to ſuffer for 
an Evil which we cannot redreſs ? 

This Apoſtolical Afertion in the Text muſt, 
and will, always hold good, when and wherever 
an oppolite Intereft, Power, or Paſſion prevalls 
and Men are very liable to be deſpitefully uſed, ei- 
ther in Perſon, Character, or Eſtate, or all toge- 
ther, that openly condemn, or will not conform 
to, the vain Cuſtoms and Faſhions of a wicked 
World, and refuſe to run into the ſame Exceſs of 
Riot that others do. But will this general Rule 
admit of no Exceptions? And ſhall the Veracity 
of our Lord be calld in queſtion, if any ſuch 
ſhould be produced? © If our Lord ſpoke Truth, 
e ſays this learned Divine, we are not bleſſed, &c. 


* unleſs we are or have been perſecuted for Righ- 
« teouſneſs ſake: ** But if ſome have been, and 
others may be bleſſed, that never were, nor ever 
ſhall be perſecuted for Righteouſneſs, then our Lord 
did not ſpeak Truth. An Affirmation fo unguard- 
ed, not to ſay ſo profane and extravagant, that if 
I did not believe Mr. V. to be a ſincere Chriſtian 
upon Goſpel Principles, I ſhould take it to be a 
crafty Device of a profeſſed Infidel, in order to 
weaken the Authority of this gracious Diſpenſa- 
tion, and to bring it into Diſrepute, 


It 
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It is true, we are no competent Judges who they 
are that do live godly, becauſe our Rule of judging 
is the outward Appearance only : But then, I hope, 
we may ſafely affirm that many that have lived and 
do live godly never ſuffer'd Perſecution ; and to ex- 
clude them from an Intereſt in the Kingdom of Hea- 
ven upon that account, is, in effect, to damn three 
Parts in four, that, we may charitably ſuppoſe, are 
and wil] be happy; to reduce the few that ſhall be 
faved, comparatively to a very ſmall Number; and 
to make Perſecution, of ſome Sort and Degree or 
other, a neceſſary, and, I may ſay, an indiſpenſa- 
ble, Condition of their Salvation. 

Had Mr. V. in explaining “ the Meaning of 
the Word Perſecution,” and telling us “ how 
many Kinds there are of it,” told us withal, 
that all Temptations to Sin are capable of, and 
ought to be rank'd under, that Denomination, his 
Aſſertion had been unexceptionable, and muft 
have been taken at firſt Sight for an undeniable 
and experienced Truth: But to confine it to the 
Heart, the Tongue, and the Actions only, with- 
out including the moſt notorious and implacable of 
all Perſecutors, the Devil, the World, and the 
Fleſh, is to confine St. Paul's Words to a Senſe or 
Meaning that in fair Conſtruction they ought not 
(in my Opinion) to be reſtrained to; and to inti- 
mate that no Man ought to think himſelf in a State 
of Grace, but when wicked Men, like ſo many 
Blood-hounds, are in full Cry after him, to bring 
him to Deſtruction. 

He is pleaſed to ſay, (p. 58.) that ſuch Paſſages 
as reſpect theſe Perſecutions are confined by falſe 

Prophets 


f 151 

4 Prophets to the firſ® Ages of the Church. But be 
they Prophets or Preachers that he here points to, 
I do not know that either the one or the other con- 
fine them to theſe firſf Ages only, but that they 
chiefly and more immediately reſpect theſe Ages, 
that had all the Powers and Prejudices of the Pa- 
gan World to ſtruggle with; and yet even then it 
is reaſonable to ſuppoſe, that among the infinite 
Numbers of Believers, that by the Preaching of 
the Apoſtles were daily added to the Church, ſome 
of them eſcaped Perſecution in his Senſe of the 
Word; and it ſome, though ever ſo few, what 
Reaſon has he to aſk, (p. 63.) Were you ever 
« perſecuted for Righteouſneſs ſake? and with 
an authoritative Air of Infallibility to tell his 
Hearers, that if not, they “never yet ved godly 
in Chriſt Jeſus: As if no Man ever did or 
could live godly, unleſs he was perſecuted by his 
Cotemporaries upon that very Account. 

But it ſeems the inſpired Apoſtle pœſitively aſſerts 
it, and he has (to his thinking undoubtedly !) /uf. 
ficiently proved it. Ibid. 

The inſpired Apoſtle, and all the inſpired Pro- 
phets and Preachers, tell us, that many are the 
Troubles of the Righteous ; that through much Tri- 
bulation we muſt enter into the Kingdom of God, &c. 
but I know none of them that ſay, as this Gentle- 
man in effect does, that they who never underwent 
theſe Troubles and Tribulations never lived godly, or 
on the contrary, that they that did were ever the 
more intitled to or intereſted in the Kingdom of 
Heaven for ſo ſuffering : For if ſo, they have, as 
the ſame inſpired BAND tells us, whereof to 810, 

ut 
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but not of God“; it being certain that neither 
doing nor ſuffering, but a lively Faith in God's Mer- 
cies through Chriſt, intitles us to an Intereſt and 
Inheritance there; and ſuffering for Righteouſneſs 
ſake is but a more convincing Proof that it is 
ſo. 

But it ſeems © Perſecution is neceſſary in reſpect 
« to the Godly :** For, ſays he, (p. 62.) „if we 
„ have not all manner of Evil ſpoken of us, how 
« can we know whether we can bear Contempt ? 
« If we have, not Perſecutors, how can our paſſive 
«© Grace be kept in Exerciſe? How can many 
& Chriſtian Precepts be put in Practice, &c. Sc.? 
How, does he ſay ? Not by making Perſecution 
(in his Senſe of the Word) a neceſſary Means to 
acquire and practiſe theſe Graces, but by conſider- 
ing and foreſeeing what I am liable to; by keep” 
ing a conſtant Guard on that weak Side of my 
Conſtitution, which is moſt likely to be attack'd ; 
by making the ſeveral Miſeries and Misfortunes of 
others, known, or unknown, my own Caſe; and 
by tervent and frequent Prayer for Grace to help in 
Time of Need, whenever, or by what Ways ſoever, 
I am aſſaulted. Surely a Man may learn to bear 
Contempt, though he know no Evil that is ſpoken 
againſt him ; becauſe he cannot but ſee that Pride, 
in any Shape, is a Foo!'s-Coat that is deſpiſed by 
every one but him that wears it, He may exerciſe 
his paſſive Grace, by bearing patiently, and receiv- 
ing thankfully, the ſeveral Croſſes and Calamities 
that at one Time or other cannot but befal him; 


* Rom iv. 2. 
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and he may love, pray for, and do good to thoſe 
that deſpitefully uſe and perfecute him, without 
any - abſolute Neceſſity for ſuch Treatment in or- 
der to exerciſe theſe Virtues. Doubtleſs the moſt 
Honourable and the moſt Amiable may and ought 
to be humble, though they have none that deſpiſe 
them; they may exerciſe a paſſive Grace, though 
they have nothing to croſs or vex them : And 
Mr. W. cannot but know, that every devout Mem- 
ber of the Church of England prays for his Ene- 
mies, Perſecutors, and Slanderers, though not one 
in five hundred, it may be, ſuſpects that he has 
any, and poſſibly may not. Of fo little Uſe is 
Perſecution to teach a Man the Exerciſe either of 
an active or paſſrve Grace, that it is of no Uſe at 
all but when he is calPd to it: And of fo ſmall 
Service is it to inſpire him with a Spirit of For- 
giveneſs to his Enemies, that he is bound to love, 
Pity, and pray for them, known or unknown, whe- 
ther he has any ſuch or not. Some ill Treatment, 
I doubt, has led the good Man into this extra- 
vagant Notion and it is well if he does not place 
more Merit in, and lay a greater Streſs upon it, 
than any Works of Righteouſneſs on our Part can or 
ought to pretend to, or even he himſelf, in his 
cooler Thoughts, will allow of. But we ſhall have 
occaſion to touch upon this ſame Subject in our 
Progreſs through theſe Sermons ; and as they lie in 
our Way, let us, according to Order, proceed to 
his 

Fourth, intituled, Abraham's offering up his Son 
Jaac. Here again (p. 86.) we find him upon his 

D former 
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former Doctrine (Serm. I.) of imputed Righteouf- 
neſs ; for, ſays he, „if we are accepted with Gad, 
it muſt be only in and through the perſanal 
* Righteouſneſs, the active and paſſive Obedience, 
of Jeſus Chriſt, which Righteouſneſs muſt be im- 
« puted or counted over to us, and applied by 
Faith to our Hearts.” To which I anſwer, 

That it is readily acknowledged, and no good 
Chriſtian can deny it, that the Doctrine of Fuſtifi- 


cation by Faith in Chriſt is expreſsly and clearly 


taught in the Holy Scriptures ; but if any can find 
there the Imputation of Chriſt's antive Righteouſneſs 
to us for Fuſtification, they muſt have better Eyes 
and a clearer Underſtanding than I can pretend to. 
St. Paul ſays expreſsly, that Faith is imputed to us 
for Righteouſneſs: Mr. W. ſays, No; it is not Faith, 
but Chriſt's active and paſſive Righteouſneſs, that is 


 tmputed. St. Paul expreſsly affirms; Mr. V. as 


poſitively denies. St. Paul ſays, to bim that be- 
lieveth on him that juſtifieth the Ungodly, his Faith 
is imputed, &c. Mr. W. ſays, on the contrary, that 
it is the Righteouſneſs of Chriſt applied by Faith to 
our Hearts, that is inputed. Which of the two 
then ſhall we believe, Sir? Him that ſaith, the 
Ungadly are juſtified by an Act of Faith; or him 
that ſaith they are juſtified by the Imputation of 
Chriſt*s Righteouſneſs? How can they be call'd an- 
godly, that have as good a Title to Chriſt's perfect 
Obedience, as if they had perſonally performed it? 
And what Need have they of any Righteouſneſs of 
their own, when Chriſt's Righteouſneſs ſo imputed 


muſt neceſſarily denote them as righteous as he 


Was? 
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was? Pray confider what it was that juſtified Abra- 
bam, who is call'd the Father of the Faithful: Was 
it not Faith in the Promiſe of God, and in his 
Power to perform it? And has not this Faith a 
much more manifeſt Affinity with God's Promiſe 
of juſtifying them that believe in Jeſus, than it 
has with Chriſt's Obedience to the Law, which was 
not then given, when the Promiſe was made ? But 
as Mr. W. has ſeemingly taken his Notions upon 
this Subject from Biſhop Beveridge's Private 
Thoughts, a Book written in his younger Years, and 
never intended by him to be printed; I muſt re- 
fer you to a Diſcourſe concerning the Imputation of 
Cbriſt's perfect Righteouſneſs, &c. by Dr. Whitby in 
Anſwer to it, from whence I have conteſſedly ta- 
ken all or moſt of mine; and proceed to his 
Fifth Sermon, on Saul's Converſion, where 
he re- aſſumes his former Doctrine of Perſecution, 
and (p. 91.) tells us, why © for ſome Years paſt 
« we have heard but little of it publickly,” name- 
ly, becauſe ** little of the Power of Godlineſs has 
& prevailed amongſt all Denominations whatſo- 
6 ever.” | 

This may be, probably, one Reaſon, but a Rea- 
ſon, I dare fay, never before given for a publick 
Perſecution : For a Power of Goalineſs, when and 
wherever it prevails, will diſpoſe Men to give none 


Offence in any thing, but to be ſubjef? to Principali- 


ties and Powers, to obey Magiſtrates, and to ſubmit 
to every Ordinance of Man for the Lord's ſake; and 
wherever Men know themſelves obliged in Duty 
to purſue theſe harmleſs and pacifick Mealures, 


98 none 
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none Offence can well be either given or taken, be- 
cauſe where there is no Oppoſition or Contra» 
diction, there can poſſibly be no Room for Emu- 
lation, Strife, or Perſecution. 

What have I to fear from my Neighbour, whom 
I know to be an honeſt, harmleſs, and religious 
Man? And what has he to fear from me, who 
purſue the ſame Steps, and am as ready to do eve- 
ry good Work as I am to receive it ? What ſhall I 
get by perſecuting him, or he me, if nothing but 
the Power or Appearance of Godlineſs is the Mo- 
tive on either Side? We might indeed have Rea- 
ſon to be afraid of one another, if that happy 
Principle did not prevail; and it would be apt to 
put us both upon our Guard, if we ſuſpected that 
either the one or the other lay in wait to deceive, 
or only «ſed his Chriſtian Liberty for à Cloak of 
Maliciouſneſs, in order to throw it off whenever 
Opportunity offer'd. 

A formal Pretence to Godlineſt, without the 
Power, we are well aſſured, has done, and proba. 
bly may do, a great deal of Miſchief in this way ; 
but it was never heard that the Reality of it either 
received or raiſed any Perſecution, but where a falſe 
Religion, no Religion, or an enthuſiaſtick Pretence 
to and Profeſſion of Religion prevail'd. Of the 
melancholy Effects of theſe we have had repeated 
" Inſtances in all Ages and Nations, even dawn to 
our own Times; and Jews, Pagans, Papiſts, and 
Fanaticks have let all the World fee, and ourſelves 
among the reſt, how far Zeal without Knowledge 
will carry Men beyond all the Bounds of Huma- 

nity 
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tity and Duty; and how ſoon it transforms them 
either into Boutefeus or Beaſts of Prey, whenever 
their Paſſions are fired with Emulation, either to 
pull down, or build up, what they do, or do not 
like. 

Was it ever known, Sir, that the Power of God- 
lineſs at any time forced Men into theſe Extremes? 
Did you ever hear that any have turn'd Perſecutors, 
or have been perſecuted, upon a real Principle of 
Godlineſs, and without any ſiniſter Views to ſerve 
a Faction, or to accompliſh their own ambitious, 


malicious, or other ſelfiſh Ends? Godlineſs, founded 


upon and influenced by that Wiſdom which is from 
above, is firſt pure, then peaceable, gentle, eaſy to be 
intreated, full of Mercy and good Wirks, without 
Partiality, and without Hypocriſy*, Can we find, 
among all theſe good Qualities, any Room either 
fo take or give occalion for Perſecution? Or cannot 
Perſecution be fomented but where theſe harmleſs 
and inoffenſive Properties are predominant? Sure- 
ly Mr. . ſhot at random, and therefore miſs'd 
his Mark, when he ſaid that the Want of Godlineſs 
is the Reaſon why we for ſome Years paft have 
not had a Perſecution , whereas the Power of Goali- 
neſs, wherever it prevails, muſt neceſſarily pre- 
vent it. 

Was it the Piety of the primitive Chriſtians that 
brought upon them the Perſecutions they ſuffer'd 
both from Jews and Gentiles ? Was it becaule they 
were holy, harmleſs, and, in their Life and Conver- 


* James iii. 17, | 
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ſation, ſeparate from Sinners, as I may term it, that 
they were hated, afflicted, tormented, &c, ? And 
was it not rather from the furious and ungovern- 
able Zeal of their Perſecutors in favour of their 
own Superſtition, and from the Downtal of their 
Cuſtoms and Conſtitutions, Idols and Idol-Worthip, 
which they very well knew muſt be aboliſhed, if 
that prevail'd? What were real Virtues in the one, 
were thought deteſtable Vices by the other; and 
what the Chriſtians believed and practiſed, as a 
certain Truth and a known Duty, that their Ad- 
verſaries look'd upon as a fantaſtical Conceit and 
an abominable Pollution : So that from the invete- 
rate Errors, Miſtakes, and Malice of the one, 
ſprung the Miſeries and Calamities of the other ; 


and not from any remarkable Power of Goatineſs, 
which their Enemies, invelop'd in a Cloud of moſt 


ſtupid Ignorance, could ſee or diſcern. So much, 
I think, is Mr. V. miſtaken to fay that Godlrneſs, 
properly taken, is any way the Cauſe of Per ſecu- 
tion: But if it is miſtaken, or exhibited and fet 
forth in a falſe Light; it what ſome call Godlineſs 
is Hereſy or Hypocriſy,” and will call Names, and 
foment Seditions, Diviſions, and Schiſms; it is 
then not Godlineſs, but a Vizard to perſonate and 
repreſent it; and being thus equipp'd, it may war- 
rantably enough be perſecuted and ſuppreſſed, if 
ſuppreſſing ſuch irregular and unjuſtifiable Proceed- 
ings can be call'd Perſecution. 

begin now to ſuſpect more than ever, that 
Mr. W. has met with ſome Diſcouragements, not 
to ſay Severities, from certain invidious Glances he 

caſts 
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12 
caſts out againſt ſome (I know not whom) of our 
Eccleſiaſtical Superiors and Spiritual Courts, whom 
he galls with an Acrimony not very becoming paſ- 
ive Godlineſs, through the Sides of the High-Prieft 
and Elders. This is one of thoſe Perſecutions men- 
tioned in his third Sermon, to which, as he there 
ſays, (p. 53-) they who live godly are expoſed ; and 
it is to be preſumed, by this Way of treating theſe 

$ his ſuppoſed Perſecutors, that he does not really 
4 take them to be quite angodly: For Mr. VW. need 
- Not be told that we are not to ſpeak (even though 
4 we ſuffer) evil of the Rulers of our People; and as 


7 he is pleaſed to treat them ſo as, he ſays, they that 
3 live godly muſt be treated, we may hope that he is 
; perſuaded or conceives better things of them, and 
things that accompany Salvation, though be thus ſpeaks. 
4 But be that as it will: 

N 


If Mr. W. and his Accomplices have really been 
repreſented as a Company of upſtart Enthuſiaſts, 
e that would not be content with the Temple (or 
« we'll ſuppoſe Church) Service, but would have 
« their private Meetings and Conventicles;“ and 
if on that account they been excommunicated or 
inhibited Church-Communion, it is confeſſedly of 
great Service to his Argument to call it Perſecution, 
becauſe it proves that (in his Way of Reaſoning) 
to be the Power of Godlineſs which they were per- 
ſecuted for; and that there cannot be a Perſecution 

but where the Power of Godlineſs prevails: But as 
I have ſaid before, that real, ſincere, and unaffeted 

| Godlineſs never was, nor ever can be, the imme- 
diate Cauſe of Perſecution; ſo I muſt repeat it 
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again, that it proceeds from Men's wrong No- 
tions and Miſconceptions about it; and therefore 
(before I quit this Subject) muſt take the Liberty 
to affirm, 

That it is, in many Caſes, the Patient, avid not 
the Agent, that is the Perſecuter ; and that Men are 
apt to call their Sufferings by that Name, when 
they proceed only from their own obſtinate, ſtub- 
born, and ſelf-conceited Humour. 

Who did the Congregation of Vrael take to be 
the Perſecutors, when they told Moſes and Aaron, 
(in the Caſe of Corab and his Accomplices) Ze have 
killed the People of the Lord“? Which of the two, 
the King or the Prophet, deſerved to be fo ſtig- 
matized, when Ahab ſaid to Elijah, Art thou be 
that troubleth Iſrael+ ? Would not any body think, 
that reads the Story, that Jfmael was much the 
greater Sufferer of the Two? And yet St. Paul 
calls the little childiſh Offence, which occaſioned 
his Expulſion, a Perſecution ||; and why, but that 
the Action, whether by Word, Blow, or Geſture, 
implied an Irreverence and Diſreſpect to his Su- 
perior, who by Grace, as well as Legitimacy of 
Birth, was the Son and Heir of the Promiſe ? 

Like froward Children we are as apt to cry at 
being beaten for our own Faults, as when we ſuf- 
fer for the cauſeleſs Paſſions, Prejudice, or Caprice 
of others. We are wiſe in our own Conceit, and, 
in conſequence of that, muſt be forming Schemes 
ſuitable to ſuch Conceptions as we have haſtily en- 


Numb. xvi. 41. + 1 Kings xviii. 17, | Gal. iv. 29. 
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tertain'd, and are reſolved obſtinately to defend; 
without conſidering Conſequences, and whether 
they are agreeable to that immutable Rule of 
Knowledge and Duty which God has given us to 
walk by, and conſiſtent with that Obedience and 


Subjection which we indiſpenſably owe to thoſe 
who have the Rule over us. 


The primitive Hereticks were as ready to cry 
Perſecution, whenever they were moleſted, as the 
orthodox ſuffering Chriſtians: And ſome among 
them (the Montaniſts eſpecially) made louder Pre- 
tenſions to the moſt exemplary Piety, and the moſt 
ſevere and rigid Auſterities and Mortifications, than 
the harmleſs and inoffenſive Believers, that lived 
great things, but did not ſpeak them ; that is, were 
fincerely and intentionally good and virtuous, but 
made as little Shew, either by Word or Deed, as 
poſſible of it: For which Reaſon, we are told that 
they (the Catholicks) were called voxzi, ( Pſychic?) 
that is, animal Perſons, that took too much Liber- 
ty in their Morals, and were not near ſo much ppi- 
ritualiz'd as themſelves. Our Author, probably, 
would call them profane, carnal Moraliſts; but 
how much ſoever they may reſemble one another 
in calling Names, and being the great Practiſers 
and Reſtorers of Diſcipline and Devotion, in this 
they certainly differ, that Montanus never once ſays 
that Perſecution is either the Conſequence of God- 
line s, or Godlineſs the Cauſe of Perſecution, but, 
on the other hand, adviſed his Followers to avoid 
Martyrdom, and conſequently Perſecution, as be- 
ing, in his Way of thinking, of little or no Uſe 
either to prevent or promote Godlineſs. 

E But, 


* xetick is no good Rule to be followed in either 
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But, Sir, the Doctrine and Practice of an He- 


Caſe; nor do I mention Montanus as if Mr. W. 
did at all copy after him in any of thoſe Errors or 
Hereſies whereof he is accuſed ; but I cannot help 


thinking there 1s a great Reſemblance between 


them in ſome Things, wherein neither are to be 
blamed, but rather highly commended: For in 
the Foundation Principles of Religion he is ſaid to 
agree with the Catholick Church, and entirely to 
receive and acknowledge the Holy Scriptures ; and 
that we have the Gifts of Divine Grace immedi- 
ately from the Holy Ghoſt. He likewiſe, fays my 
Author, made a ſingular Shew of ſome unuſual 
Rigours and Severitics in Religion; made Laws 
for more ſtrict and frequent Faſts, £c. In which 
laſt Particular, whether Mr. V. follows him or 
not, I will not undertake to ſay: But the World, 
I mean all good Chriſtians, I hope will forgive me 
if I give my Opinion, that provided Montanus had 
ſtuck to theſe good Principles only, he had never 
been reputed an Heretick; and if Mr. V. goes no 
farther, he is not to be thought a bad or heterodox 
Chriſtian. But Exitus acta probat ; and, as a ju- 
dicious Author ſays, we ought not to determine 
whether a Man is bad or good till he is dead; nor 
can any Man, I think, without deep Deſpair, ot 
high Preſumption, determine for himſelf. TS 
Sir, leads us to his 

Sixth Sermon, intituled, c, the eber 5 
MViſdom, &c. 


Here 
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Here he is pleaſed to revive his former Doctrine 
of imputed Righteouſneſs, and to ſay (p. 118.) that 
Cbriſt's whole perſonal Righteouſneſs is made over 
to Believers, and to infer, I ſuppoſe, that his VI 
dom, San#ification, and Redemption are ſo too; or 
to what Purpoſe ſhould he ſingle this one Privilege 
out, and make it inputable, and exclude the reſt ? 
Though it muſt be own'd that he ſeems either dif- 
fident of this Doctrine, or takes it for granted; 
and that he takes it for granted appears from this, 
that he tells us (ibid.) „ this is that Miſdom which 
&: Zeſus Chriſt is made to all elect Sinners;** though 
he rather chuſes to ſhew wherein true Wiſdom does 
conſiſt, (p. 117.) than how Chriſt is made Wiſdom 
to them. 

This ſame Text, which is the Subject of his 
Sermon, I have before produced to prove that the 
Righteouſneſs of Chriſt can be no more imputed to 
us than his Wiſdom, &c. can: For to ſay we are 
made righteous by his Righteouſneſs imputed to us, 
is the ſame as to ſay he is made our Viſdom by his 
Wiſdom, our San#ification by his Holineſs, and our 
Redemption by his Redemption imputed to us; where- 
as the whole Scope and Purport of the Paſſage is, 
to give us to underſtand that Feſus Chriſt is by God 
made to us the Author of all true Knowledge, and 
the Cauſe of all that Righteouſneſs, Sanctiſication, 
Fuſtification, and Redemption which we are any way 


capable of attaining to, or have a Promiſe and are 
in Expectation of; and all this to ſignify to us, 


(according to the Apoſtle's Inference in the follow- 
ing Verſe) namely, that he that gilorieth, let him 
3 glory 
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glory in the Lord; and the Reaſon is, becauſe we 
have no Sufficiency of ourſelves, but our Sufficiency is 
of God, who worketh in us both to will and to do of 
his good Pleaſure: And upon this Account it is that 
| Chriſt is of God made unto us Wiſdom, &c. and not 
becauſe we are made wiſe by his Wiſdom, or righ- 
teous by his Righteouſneſs ; which is a Doctrine nei- 
taer reveal'd in, nor can be inferr'd from any Text 
either of the Old or New Teſtament that occurs 
to me. The only one that ſeems to favour it is : 
| that in St. John, (viz.) for their ſakes I ſanttify my- 
| ſelf, that they alſo might be ſanctiſed through the 
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Truth*, But pray how did our Blefſed Saviour 
ſanify himſelf, but by ſubmitting to be a Sacri- ; 
fice and an Expiation? And how were his Apo- 0 
ſtles and firſt Preachers thereby ſanctiſied, but by 
being conſecrated and ſet apart for that Function, 
by virtue of that ſame Oblation where with he ſancti- 
fied himſelf? 

As this Text reſpects them only, it cannot well 
be taken in any other Senſe: We cannot ſay that 
they were ſandtiſied, becauſe Chriſt had ſan#ified 
himſelf; nor can we ſay that he ſan#ified himſelf, 
that all that believe in him might be reputed or 


| accounted holy through his Sanctification. But as it : 
. was for his Apoſtles and firſt Diſciples that he then : 
[ pray'd, this Sanctiſication of theirs could not imme- , 


. 
diately reſpect any thing more than their Office and 1 
| Miniſtry, to which he did and would thereby con- % 
1 ſecrate them: And this ſeems the rather ſo, be- | 


* John xvii. 19. 
[| | cauſe 
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cauſe it follows in the next Verſe, — either pray I 
for theſe alone, but for them alſo who ſhall believe 
on me through thew Word. And why for them? 
but becauſe they were or would be his peculiar 
Fold, as the other were his Shepherds; and there- 
fore he ſanctiſied or gave himſelf for them, that be 
might redeem them from all Iniquity, and purify to 
himſelf a peculiar People, zealous of good Works *. 

Here again we meet with more ſacrificial Terms, 
as namely to redeem and purify : And what do theſe 
import, but that Chriſt paid a Ranſom for us, to 
the Intent that being, by Faith in him, purified 
and reconciled to God, we might be, as the Jews 
were before, his peculiar People, and, as ſuch, 
might advance to, and arrive at, the higheſt Pitch 
of all Virtue and Godlineſs of living? Here is not 
a Word, nor ſo much as an Intimation, of Chriſt's 
Righteouſneſs, Wiſdom, Santtification, or Redemption 
being imputed to us for our Juſtification; but we 
are (aſſiſted by Divine Grace) to work out our Sal- 
vation, and to abound and be fruitful in every good 
Mort; or I do not ſee how the Doctrine of St. Paul 
and St. James, before mentioned, are otherwiſe re- 
concileable. 

I hadalmoſt, in my Haſte, Sir, quite overlook'd 
a knotty Point call'd the Doctrine of Election, which 
Mr. V. good Man! will not ſay (p. 116.) every 


one that denies is a bad Man, but will be bold to 


ſay, ay! and ſing too with Mr. Trail, it is a very 
bad Sign: And why? Firſt, becauſe he cannot fee 


* Titus 11. 14. 
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how Humbleneſs of Mind can be attain'd without 
a Knowledge of it; and, Secondly, becauſe we 
muſt, (ſay what we will) partly at leaſt, glory in 
ourſelves, for ſuffering Chriſt to redeem and fave us. 
Such two Reaſons, ſurely, as no wiſe and good 
Man ever before gave for receiving and retaining 
this Doctrine; and what a proud Man, a Man 
ſwell'd and pufPd up with his own Self-Sufficiency, 
would never have thought of oppoſing upon that 
Account! For be the Doctrine of abſolute Election 
true, a good Man has therein whereof to glory, 
though not of himſelf; and be it not true, a proud 
Man has no Reaſon to think himſelf ever the more 
worthy: for denying it. 

But not to nibble too long and too eagerly at an 
hard and, I may fay, impenetrable Point of Di- 
vinity, which has intoxicated many enthuſiaſtick 
Heads, but never a one, I will venture to ſay, has 
« drank deep of: If it be a Myſtery that 
e ſhines with ſuch reſplendent Brightneſs,” how 
can it “ dazzle the Eyes of ſome of God's dear 
Children,“ but by preſumptuouſly prying into it 
farther than he has given them diſcerning Faculties 
to comprehend? And how comes Mr. W. and his 
ſweet Singer Mr. Trail to call it a very bad Sign to 
deny it, when he (we'll ſuppoſe Mr. Trail) who 
<< had drank ſo deeply of Elective Love,“ calls it 
a Myſtery ? which is a Word that ſignifies ſome- 
thing that either was not made manifeſt before the 
Revelation of the Goſpel, or is not yet. If this 
Elective Love is revealed in the Goſpel, it is re- 
ſplendent, I own, but not dazzling: If it is not 

| there 


—_ 
there revealed, I mean not ſo revealed as to be un- 
derſtood and comprehended, it is ſtill a Myſtery; 
and how can he be reputed a good or bad Man that 
either beheves or denies it? For my part, I cannot 
but think him a good, that is, a wiſe Man, that 
keeps his Sentiments on ſuch abſtruſe Points to 
himſelf ; and, as a Miniſter of the Goſpel, preach- 
eth the Truth as it is in Jeſs, not according to 
what he has not, but according to what he has al- 
ready received and attained to. 

I ſuppoſe this Gentleman, and thoſe of his 
Stamp, (to make uſe for once of his own degra- 
ding Expreſſion) by Election underſtand and mean 
it as contra - diſtinguiſn'd from Reprobation; and 
would perſuade us that God has choſen ſuch a ſe- 
lect Number both of Angels and Men for Salva- 
tion with eternal Glory, and has re probated or ex- 
cluded all the reſt; that is, has left them to ſtand 
or fall by virtue of their own natural Strength and 
Abilities only. That this is their Meaning appears 
from the ſeveral bitter Invectives we meet with in 
theſe Sermons againſt the Arminians, fo call'd from 
one Jacobus Arminius, a Profeſſor, I think, at Leyden, 
or however in Holland, who, contrary to the then 
prevailing Doctrine of abſolute Predeſtination and 
Election, held and taught free Grace and univerſal 
Redemption; and that all Mankind without Excep- 
tion are intitled thereunto, that will receive and 


* purſue them upon Goſpel Terms. 


As to the real Merit of theſe two Glferent Do- 
Etrines, it is foreign to my preſent Purpoſe to en- 
quire into it; and whether Arminius is chargeable 

with 


9 


1321 

with any other o>noxioxs Tenets, (if theſe. may be 
called obnoxious) I cannot tell. What chiefly con- 
cerns us in Purſuit of Mr, V's Opinion reſpeCting 
this Subject is, how it comes to paſs that Humble- 
neſs of Mind cannot be attained without a Know- 
ledge of the Doctrine of Election. 

If his Meaning be as I have before ſtated it, I 
am at a loſs to know in what Reſpects this Do- 
ctrine contributes more to Humility of Mind than 
the other does; and how he can be reputed a bad 
Man that does not take it in that ſtrait-laced Senſe 
that Mr. V. would confine it to. Be he right or 
wrong in his Notion of this Doctrine, Humility of- 
Mind muſt be the neceſſary Conſequence either 
way, if Mankind be conſider'd (as they ought to 
be) both unable and unwilling to work out their 
own Salvation, without the Divine Grace and Aſ- 
fiſtance, and are aſſured (as they cannot but be) 
that it is God only that makes them perfect in every 
good Work to do his Will. Whether I am predeſti- 
nated by an eternal and irreverſible Decree to a 
State of future Happineſs, or have a Promiſe of 
it upon certain Conditions and Limitations, I muſt 
always look upon it as an Act of Grace, and not 
of Debt; and whether it be to him that worketh, or 
to him that worketh not, that Faith" is counted for 
Righteouſneſs, and the Reward reckoned, it is ſtill 
the ſame God that worketh in him that which is 
well-pleaſing in his Sight. This is a Truth that no 
Chriſtian, be he Papiſt or Proteſtant, can deny ; 
and to ſay that he who denies Election cannot 
truly know himſelf,“ and that he muſt, partly 
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ec at leaſt, glory in himſelf for ſuffering Chrift to 
& redeem and fave him,“ is in effect unchriſtian- 
ing all that look for the Mercy of our Lord Jeſus 
Chriſt unto eternal Life upon Goſpel! Obedience, 
and declaring all ſuch Obedience ſuperfluous and 
unneceſſary: It is to make Charity, which St. Paul 
calls the Bond of Perfection, and prefers to Faith 
and Hope, a mere Work of Supererogation ; and, 
if I underſtand him right, to lull half the World 
into a confirm'd Confidence, and to drive the reſt 
into deep Deſpair, by telling them that God. has 
ſet each their Bounds which they cannot paſs, by 
an unalterable Decree of Predeſtination ; and that 
ſome will be inevitably happy, and others eternally 
miſerable, let them live as they liſt. 

I am afraid, Sir, that theſe are the Conſequen&s 
that Men of ſanguine or melancholy Diſpoſitions 
will draw from this Doctrine; and though I will 
not deny but it may be, and undoubtedly is, ſtrict- 
ly true with reſpect to God's divine Preſcience, 
who knows our Thoughts Jong before, and in whoſe 
Book were all our Members written, when as yet 
there were none of them; yet I muſt beg Leave to 
ſay, that if this ſame Election is confined to a cer- 
tain ſele&t Number only, then the Death of Chriſt 
is not a full, perfect, and ſufficient Sacrifice, Cc. 
for the Sins of the whole World, but only for 
their Sins who are ſo predeſtinated and elected. But 
this is an antiquated Controverſy, that has puzzled 
much better Underſtandings than mine, and done 
more Miſchief both at Home and Abroad, than 
it ever is, or can be, capable of doing Good ; and 

F therefore 
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therefore I ſhall quit it with this one Remark, that 
if Mr. V. repreſents it as a certain Characteriſtick 
of a good Man, and the beſt Expedient to obtain 
Humility of Mind, he would do well to guard his 
Hearers againſt a falſe or indolent Security, by 
adviſing them to watch, though they need ane 
work. 

Paſs we on next, Sir, to Page 120, and in this 
ſame Sermon; and there we find him telling his 
Congregation, I mean the Saints among them, (for 


it conſiſts, as moſt other Congregations do, of va- 


rious Claſſes) that ** they are made the Righteouſ- 
& neſs of God in Criſt. You may be calPd, ſays 
« he, the Lord our Righteouſneſs.” By what Fi- 
gure of Speech it is that he aſſerts this, or whether 
he is minded to advance them from the Degree 
of Saints to that of Mediators, or whether their 
Righteouſneſs is of equal Merit and equal Validity 
with that of Chriſt, or whatever his Reaſon may 
be for thus highly dignifying and diſtinguiſhing 
them, I cannot but ſay he would do well to ex- 
plain himſelf, and tell the World what he means 
by it; for till he does this, I muſt, for my part, 
look upon it as a very extravagant, not to ſay 
blaſphemous, Afertion,” and ſuch as is not capable 
of any fair Conſtruction that I can poſſibly put 
upon it. 

The next Step we take, Sir, let it be to Page 
123, where we are told of a great Miſtake in Arch- 
biſhop Tillotſon, and thoſe of his Stamp, who, 
« ſays he, notwithſtanding they talk of Sanctifica- 
<« tion and inward Holineſs, though in a very looſe 
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© and ſuperficial Manner, yet they generally make 
it the Cauſe, whereas it ſhould be conſider'd as 
% the Efe# of our Juſtification.” If ſo, ſay I, 
we mult be juſtified before we can be ſan#ified , and 
abſolved from the Guilt and Puniſhment of Sin, 
even before we repent of, or are grieved and wea- 
ried with the Burden of it. St. Paul (1 Cor. vi. 11, 
and Rom. viii. 30.) puts anti ed before juſtiſied, 
and juſtified before glorified, in a regular Order, as 

in Reaſon they ought. to ſtand: How comes it 
then that Mr. V. will have this Order perverted, 


by making that the Efe#, which, by this Climax, 


the Apoſtle makes the Cauſe; and ſuppoſing, ac- 
cording to this Rule, that a Criminal, or one ar- 
raign'd as ſuch, ought to be acquitted betore he 1s 
tried, or pronounced innocent before it is known 
what his Accuſers have to alledge againſt him ? I 
hope this Gentleman does not ſuppoſe that Sinners 
are ſanZified before they are converted, how then 
can he think they are zu/tifed ? Or if he will have 
them to be ſo by Imputation of Chriſt's Righteouſ- 
neſs, (which I take to be his Meaning) and not by 
Faith, then it will follow that none can be repro- 
bated, but they who from alt Eternity were pre- 
ordain'd or proſcribed to this Condemnation ; and 
what will follow upon that, it were horrid Blaſphe- 
my even to think. 

But to do him Juſtice, the good Man has only 
taken it in this Senſe, as it falls in pat with his 
Text; and becauſe it is there ſaid that Crit is 
made unto us of God, Wiſdom, Juſtification, and 
Sandtiſication, therefore it muſt needs follow that a 

F 2 Man 
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Man muſt be zu/tified before he is ſan#ified, or hath 
any requiſite Grace to intitle him to it. Chriſt, it 


is true, is the ſole Cauſe of our Acceptance in the 


Sight of God, and of all Holineſs wrought in us; 
but will that alone make us acceptable to God, 
whether we believe and obey or not? And will 
Chriſt's Holineſs either make or denote us holy, if 
at the ſame time we are, and perſiſt to be, abomi- 
nable, diſobedient, and to every good Work reprobate? 
I trow not; nor have I any Authority, either from 
Reaſon or Reyelatiòn, to expect it. It is enough 
that his Grace is ſufficient for us, and that his 
Strength is made perfect in Weakneſs, but it is more 
than can be inferr*d from any Text of Scripture, 
that we are to fit all the Day idle, and not have 
our Loins girt and our Lamps burning, that we may 
be ready to wait our Maſter's Coming, and exe- 


cute his Commands; though at the ſame time we 


are to look upon ourſelves as 4nprofitable Servants, 
and to do no more than is our Duty to do. 

What he ſays (p. 126.) of the final Perſeverance 
of true Believers, I can no otherwiſe diſprove, 
but by plain Texts of Scripture which ſeemingly aſ- 
ſert the contrary. St. Paul tells the Galatians, that 
if any of them /eek to be juſtified by the Law, they 
are fallen from Grace“; and elſewhere his Advice 
is, to look diligently, left any Man fail of or fall 
from the Grace of Godt. Let him that thinketh he 


Pandeth take heed leſt be fall t. And again, Be not 


high minded, but fear l. And to the ſame Purpoſe 


® Gal. v. 4. + Heb. xii. T8 Ws & Wi x 
| Rom. xi. 20. | 
he 


G 

M 

? 

4 

4 

5 

2 

$ 

f 

A i 


. 


TY 
* 


* 3 k 
7 F 4 © res 1 
r e n * — r 


* 
oY 
- 2 web 8 => . Fe 1 5 
N Sail ctw conffl ou uw. 


6.3% 1 

he exhorts the Philippians to work out their Salva- 
tion with Fear and Tremblins*. This laſt Text is 
quite againſt the Calviniſtical Scheme of doing no- 
thing, but leaving all to Chriſt; and is very much 
in favour of the Arminians, that think they cannot 
do too much; for it implies Activity, Perſeverance, 
and Vigilance, and is a ſcaſonable Innuendo to be 
upon our Guard, leſt by any means we ſhonld be 
ſeduced from our Duty through the Deceitfulneſs of 
Sin. And that we are at Liberty to chuſe whether 
we will obey the foreſaid Precept or not, is, I 
think, out of Diſpute, But to purſue the Point 

in View : | | 
The Wiſe Man pronounceth the Man happy that 
feareth always +; and withal ſays, that he that fear- 
eth the Commandment ſhall be rewarded t. Now what 


can be interr'd from hence, but that we ſhall loſe 


our Reward it we are deſtitute of this Fear? And 
what does ſuch a Fear imply, but a conſtant Care, 
Precaution, and Circumſpection, that no Tempta- 
tion ſurprize us unawares, and draw us off from 
that Stedfaſtueſs, which our vain Conceits may poſ- 
ſibly, not to lay certainly, ſooth us with? St. Pe- 
zer teils us of ſome profane and blaſphemous Se- 
ducers, that allured, through much Wantonneſs, thoſe 
that were clean eſcaped from them who live in Error; 
and of others, that after they had eſcaped the Pol- 
lutions of the World through the Knowledge of the 
Lord and Saviour Jeſus Chriſt, have again been en- 
tangled therein and overcome ||; the Truth of which 


* Philip. 13. 12. ＋ Prov. xxviii. 13. + Ch. xiu. 13. 
2 Pet. ii. 18, 20. 
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the Hiſtory and Experience of all Ages ratify and 
confirm. Shall we then preſume to ſay that we 
are ſafe and out of Danger, becauſe we think we 
ſtand? And are we ever the farther from falling, 
becauſe we imagine our preſent Powers, whether 
natural or acquired, ſufficient to ſupport us? But 
to make thort of it, from miſtaken Principles muſt 
proceed falſe Concluſions; for he ſays, (p. 127.) 
as the Obedience of Chriſt is imputed to Be- 
<« lievers, ſo his Perſeverance in that Obedience is 
« imputed to them alſo :” Whereas I ſay, that if 
his Obedience is not ſo imputed, neither is his Per- 
ſeverance. And here let the Diſpute reſt ; and let 
us advance forward to p. 165, - 

Sermon the Eighth : Where by a common Fi- 
gure of Speech he is pleaſed to aſk, © How 
« wretchedly are they miſtaken, that blend the 
Light of the Spirit with the Light of Con- 
“ ſcience, as all ſuch do, who ſay that Chriſt light- 
eth every Man that cometh into the World, and 
that Light, if improved, will bring us to Feſus 
cc Chriſt 2 99 

For my part, I always thought that to enlighten 
the Underſtanding, and to give a Man a clear Con- 
viction of Conſcience, had been (in the ordinary 
Diſpenſations of his Gifts and- Graces) the proper 
Work of the Holy Spirit of God; and that as 
every good and perfect Gift is from above, ſo is 
this: But it ſeems I am miſtaken, and the Light 
of the Spirit is one thing, and the Light of Con- 
ſcience another; which | take to be, in effect, ſay- 
ing, a Man may have the Light of the Spirit with- 
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out the Light of Conſcience, or the Light of Con- 


ſcience without the Light of the Spirit. But this is 


not all: I am not only miſtaken as to this Particu- 
lar, but I am miſtaken likewiſe in believing or ſup- 
poling that · Chriſt lighteth every Man that cometh 
„ into the World, and that that Light, if im- 
“proved, will, Cc.“ 

Why truly, Sir, I thought I had, and ſtill think 
and am aſſured ILhave, unqueſtionable Reafon and 
Authority to believe that Chriſt ligbteth, &c. And 
why ſhould not I believe that this Light, if im- 
proved, will, Sc.? But what ſays Mr. V. to this? 
Why, if ſuch Doctrine be true, the Promiſe in 


| « the Text is needleſs:? For “ our Lord's Apo- 


« ftles had already that Light; the World, here- 
after to be convinced, had that Light; and if 
„that was not ſufficient to bring them to Chriſt, 
„ why was it expedient that Chriſt ſhould go away 
to Heaven, to ſend down the Holy Ghoſt to do 
« this for them?“ 

It is ſomewhat ſurprizing indeed, that the Pro- 
miſe ſhould be ever the leſs needful, though the 
Doctrine be true: For I would aſk Mr. V. if he 
thinks that the Apoſtles were endowed with that 
full Share of the Spirit when this Promiſe was made, 
as they were afterwards? And could the World 


poſfibly have any competent Share of that Light 
ſufficient to bring them to Chriſt, when they had 


not yet heard, much leſs were convinced, that he 


was that Light which was to enligbten the World? 
But by the way we muſt obſerve, that he ſays, if 
that Light which the Apoſtles had, and the World 
| | Was 
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was to have, was not ſufficient, why was it expe- 
dient that Criſt ſhould go to Heaven to do this 
for them? I anſwer, the leſs ſufficient, ſurely the 
more expedient; for if their reſpective Light was 
not ſufficient to bring them to Chriſt, there was the 
more Reaſon to ſend the Holy Ghoſt ;' but if it 


had been ſufficient, the Expediency of it might have 


been queſtioned, and Mr. J. might have ſaid of 
it, as he does of the Promiſe in his Text, that it 
was needleſs. 

But to return to his Metaphor of 4ending ; I am 
apprehenſive he takes the Light of Conſcience for 
the Light of natural Reaſon, and then I muſt take 
the Liberty to ſay, he is as wretchedly miſtaken as 
they are that lend it with the Light of the Spirit. 
For the Office of Reaſon (as far as it has already 
attain'd to) is to direct and inform us what we 
ought to do, and what we ought to avoid ; and 
this we may do or not do, and yet Conſcience look 
on unconcern'd: But the Buſineſs of Conſcience is 
to keep us ſteady to that Rule which Reaſon dic- 
tates; and either to approve and applaud, or to 
check and torture us, when we tollow or deviate 
from it. Hence it is, that where Reaſon is non- 
pluſs'd, Conſcience is dormant; and where it is not, 
it often, for want of being kept awake, ſleeps on 
without Check or Remorſe. So that I think we 
may call the Light of Reaſou one thing, and the 
Light of Conſcience another, But be it ſo or not, 
for I will not ſtand to diſpute it, this I will venture 
to ſay, that if the Light of Conſcience lets us ſee, or 
aſſures us, that Chriſt lighteth every Man that cometh 

znto 
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into the World, it muſt proceed from, and be in- 
fluenced by, the Light of the Spirit: For as no 
Man, ſpeaking by the Spirit, calleth Feſus accurſed, 
ſo d Man can ſay that Jeſus is the Lord, but by the 
Holy Ghoſt; and if I am effeQtually convinced of 
this great Truth, that Chriſt is the Light of the 
World, what am I to aſcribe this Conviction to, 
but the Holy Spirit of God? And if from his di- 
vine Influence my Conſcience dictates the ſame 
Truth, how can this be call'd a Blending of Lights, 
when it all proceeds from one and the ſelf-ſame 
Spirit, from whence Conſcience borrows its Light, 
and is only a ſubſervient Miniſter ? 

When Light and Grace meet together, they 
muſt intallibly illuminate the darkeſt Corners both 
of the Little an: Great World; and when a Man 
has Divine Revelation on the one hand, and Divine 
Grace on the other, to inform and influence him, 
how can it be but ſuch Light may be ſo improved, 
as to bring bim to Jeſus Chriſt? And in what Re- 
ſpect can the Promiſe in Mr. W.'s Text be needleſs, 
when the Paraclete therein referr'd to was to ſup- 
ply his bodily Preſence, and qualify them with 
more extraordinary Gifts and Graces than were 
needful during his Abode here upon Earth ? Surely 
the good Man had forgot himſelf, when from the 
Non: ſufficiency he took occaſion to queſtion the Ex- 
pediency of our Saviour's going away to ſend down 
the Holy Ghoſt, for that was one material Reaſon 
why he went; and if he had not gone and ſent 
him, neither his Apoſtles nor the World had had 
that Sufficiency of Light to qualify the one and 
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convince the other, which was requiſite upon that 
important Occaſion. 

The Light of Conſcience, adds he, (ibid, ) 
% will accuſe or convince us of any common Sin z”? 
and ſo it will, fay I, of any great, heinous, or un- 
common Sin, if it is effectually enlighten'd and 
enliven'd: But where is its Light when it wants 
either oi .theſe Helps? And of what Uſe is it, 
when either obſtinate Ignorance or incorrigible 
Wickedneſs has got the Aſcendant over a Man, 
and obliged him either to deny the Truth, or hold it 
in Unrighteouſneſs? But, ſays he, it never did, 
* never will, never can, convince of Unbelief.“ 
No, how ſhould it? For that is the Fruit of inve- 
terate Ignorance; and it would be ſtrange if that 
which naturally of itſelf has no Light, and at the 
beſt has but a horrow'd Light, ſhould convince a 
Man of Unbelief, when he never knew, never heard, 
never underſtood what to 4elieve, or who to believe 
in. This is manifeſtly a Work of Revelation, true 
or falſe; I mean, of ſome Foreknowledge or In- 
formation of its Duty, be it right or wrong ; for 
without this, Conſcience affords no Light at all: Un- 
der miſtaken Knowledge or Conception of Duty, 
it gives a falſe and erroneous Light ; and when it 
is well inform'd, and has a certain and infallible 
Rule of Duty to act by, it is then (every Man may 
be fadly ſenſible) very liable to be clouded with 
extravagant and inordinate Paſſions, and either to 
yield a faint and glimmering Light, or none at all. 
So that what this Gentleman calls the Light of Con- 
ſcience, if it is active and influencing, and has. the 
Rule 
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Rule of Divine Revelation to go by, it may then 
be more properly call'd the Light of God's Holy 
Spirit, which enlightens (and not natural Conſcience) 


every. Man that cometh into the World, who * 
ſubmit to and be influenced by it. 


This, Sir, I think may be admitted as a ſuff. 
cient Reaſon, why never a one of the Heathens, 
<< who improved the Light df Nature to ſuch an 
eminent Degree, was ever convinced of Unbe- 
&, hef:** For had they had this Rule of Divine Re- 
velation, I mean the expreſs Law of God, to go 
by, as the Fews firſt had, and afterwards both Fews 
and Gentiles, they had never continued in that 
wretched, and, as I may call it, infamous, State 
of Infidelity and Idolatry, in which they were fo 
darkly and deeply involv'd. But this is a certain 
and confirm'd Truth, that the Things of God know- 
eth no Man ſave the Spirit of God; and that no Man 
knoweth the Father but the Son, and he to whom the 
Son will reveal him: From whence it is evident, 
that the natural Man, who is actuated and influ- 
enced only by the Principles of human Reaſon and 
worldly Wiſdom, cannot comprehend the Things of 
Cad, before they are revealed to him; and when 
they are ſo revealed, it may be, will not receive 
them, becauſe, as the Apoſtle fays, they are Fool- 
i/bneſs to him, and thwart either thoſe falſe Princi- 
ples or diftemper'd Paſſions, or both, which he 
has imbibed, and is determined to' entertain 'and 
purſue. , 

What was really neceſſary to convince an Hea- 
then, were fach Means only (namely Prophecies, 


© XR Miracles, 
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Miracles, &c.) as depend upon Divine Revelation; 
and theſe they had not, and could not have, till 
the Fulneſs of Time was come for God to ſend his 
Son into the World, to make ſuch a Revelation. 
Does Mr. V. then aſk why the Light of. Nature, 
which had made ſuch eminent Improvements, could 
not extricate itſelf out of a miſerable and wretched: 
State of Unbelief? I will tell him; becauſe it was 
a Part of Knowledge quite out of its Province: 
Natural Reaſon under the cleareſt Conceptions and 
beſt Accompliſhments cbuld never be able to fa- 
thom the Depth of this great Myſtery; and how 
could Natural Conſcience then afford them any Light 
into it, when that which was all they had to en- 
lighten and inform it, was itſelf bewilder'd and loſt 
in a Miſt of Ignorance ? 

It is of the Holy Ghoſt that we have this Di- 
vine Revelation of the Goſpel; it is of him that 
we receive and acknowledge it as ſuch; and it is 
of him that we believe and live accordingly. W hat 
can Mr. V. mean then by talking of blending the 
Light of Conſcience with the Light of the Spirit? 
Does not Conſcience, as it reſpects a Chriſtian, re- 
ceive all the ſaving Light it has, either mediately 
or immediately, from this Holy Spirit? Can it ſug- 
geſt any thing (under its divine Influence) to the 
Prejudice or Impeachment of the Truth which is 
after Goalineſs ? Nay, can it act at all in any Capa- 
city, but as it is inform'd? And from whence 
ſhould a Chriſtian Conſcience receive its Informa- 
tion, but from the ſame Spirit that it receives its 
Religion? And what has Natura! Conſcience to do 


in 


[ 45 ] 

in that Caſe, but to be wholly ſubſervient to its 
divine Suggeſtions? Nay, in reality, it cannot do 
otherwiſe, unleſs it rather chuſes to follow Natural 
Reaſon than Divine Revelation; and then indeed it 
may properly enough be calld Natural Conſcience, 
but cannot in any Senſe be &/ended with the Light 
of the Holy Spirit, nor (one would think) miſtaken 
for its divine Influence and Illumination : But fo it 
is, ſo it has been, and in all Probability fo it will 
be to the End of the World: For vain Man would 
be wiſe, though Man is born like a Wild-iſs*s Colt, 
and from a natural, though very culpable, Con- 
ceit of his own good Underſtanding and Judg- 
ment, is apt to prefer the Sugg- ſtions oi purbiiud 
Reaiun to the c:car Light of Divine Revelation; 
from whence have ſprung all thoſe Errors and Ide. 
reſies, Schiſms and Diviſions, Oppoſitions and Con- 
traditions, which have ever in cited, and, it is to 
be feared, ever will infeſt, the Church of God. 

I have now, Sir, given you my Opinion of 
Mr. Whitefield's Volume of Sermons, reſpecting 
ſome: Doctrines and Notions he has here and there 
advanced; and mult leave it to you and the World 
to judge whether I have done him Juſtice or not. 
A Zeal for God, I muſt own, appears throughout 
the whole rverformance ; but whether it is in all 
Reſpects according to Knowledge, muſt be left to 
the Judgment of every impartial Reader, that will 
conſider and examine the Merits of the Cauſe on 
both Sides. I may poſſibly, in ſome Particulars, 
have miſtaken him, and in ſome others have been 
miſtaken myſelf ; for that is the common Caſe of 


all 
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all or moſt controverſial Diſputes : But where Truth 
is only concerned and in View, the World may 
find juſt Cauſe to condemn us both, but we have 
all imagivable Reaſon to forgive one another; be- 
cauſe, on the Opponent's Side eſpecially, (for it 
s the ſecond Blow that breeds the Quarrel) the 
Intent is, or always ſhould be, not to conteſt, but 

CONVINCE, BYE | 
For my part, Sir, I am an utter Stranger ta 
theſe People call'd Methodiſts, and know no more 
of their Tenets, than What I have collected out 
of theſe ſame Sermons you put into my Hands. 
W hat ſurprizes me is, that none before (as ever I 
heard) have made any Remarks or Animadverſions 
upon them; and yet this is the fifth Edition, and 
printed in the Year 1750. When I obſerv'd this, 
(for I did not examine the Title-Page till I had 
almoſt finiſh'd this Letter) I began to think that I 
was either queſtioning a good Cauſe, or that ſome 
other had taken it into Conſideration before me. 
However that be, I may probably have ſelected 
ſuch Particulars as that other has omitted, or omit- 
ted ſuch (for there is a great Variety of Matter 
queſtionable throughout the whole Performance) 
as another might think more proper to animad- 
vert upon. Certain it is, that his Method of 
treating his Subject, and his Manner of dictating 
to and informing his Audience, have ſomething in 
them that may probably work upon the Paſſions, 
but can never improve the Underſtanding; that 
may occaſion them to affect a ſuperficial Appear- 
ance of Piety, but can hardly incite in them the 
Power; 
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Power; and may induce them to acquieſce fo much 
in the putative Righteouſneſs of Chriſt, as to for- 
get that they themſelves are to be righteous, and 
to be ready to every good Work, which is an indiſ- 
penſable Part of the Covenant of Grace. 

How far his Doctrine of Election, Predeſtination, 
final Perſeverance, &c. can contribute to make an 
Hypocrite, an Heretick, a Schiſmatick, or an En- 
thuſiaſt, our late Times of Rebellion and Confu- 
ſion have given us many melancholy Inſtances of. 
The Liberty of Propheſying was then common to 
all; and Preachers of all Capacities, Profeſſions, 
and Occupations, lent an helping Hand to work 
up a purer Reformation with Axes and Hammers, 
and to inſcribe not only upon the Bells of the 
Horſes, but likewiſe upon their Bucklers, Hor i- 
NESS TO THE LoRD, as a ſure Sign it was bis 
Cauſe they were ſo zealouſly engaged in. 

Upon the foreſaid Principles they built all that 
Superſtructure of Wood, Hay, Stubble, which then 
burnt up into a Flame, and has laid ſmothering 
ever ſince: And though I will not ſay, nor do I 
believe, that this 1s the ſame Fire rekindled, yet 
if I may be allowed to judge from ſome Paſſages 
in theſe Sermons, I muſt beg Leave to ſay, that if 
Mr. W. has therein expreſſed the Spirit and Senti- 
ments of the Party, as well as his own, there does 
not appear to be in them that Condeſcenſion either 
in Opinion or Diſpoſition, as is conſiſtent with 
Chriſtian Humility, nor that Readineſs to bear with 
and forbear thoſe that oppoſe them, as is indiſpen- 
ſably neceſſary to keep the Unity of the Spirit in 

the 
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Bond of Peace. Witneſs the immoveable Attach- 
ment he expreſſes for his favourite Doctrine of in- 
puted Righteouſneſs, where he ſticks not to ſay, 
(p. 15.) that if this ſame Doctrine is not true, ma- 
ny Texts of Scripture muſt be falſe. Witneſs the 
diſreſpectful and invidious Glances he caſts out 
againſt that very Church and Hierarchy, to which 
he owes, owns, and, I preſume, has ſworn canoni- 
cal Obedience: And, if I am not miſinform'd, 
witneſs his ſeparating from it, and ſetting himſelf 
up for an Hierarch, not upon the Account of fun- 
damental Errors, (as appears to me from any Part 
of theſe Sermons) but becauſe the Armininn Do- 
Etrine, that is to ſay, free Grace and univerſal Re- 
demption, generally now prevails; and ſome Di- 
vines are not ſo forward to give into the Calviniſti- 
cal Scheme of abſolute Election and Reprobation, as 
they were formerly, when this Doctrine was the 
very Characteriſtick that a Saint was known and 
diſtinguiſh'd by. And yet in Oppoſition, as I 
think, to this very Doctrine, this Gentleman tells 
his Audience, (p. 38.) that the Devil and our 
« own Hearts tempt, but they cannot force us to 
< conſent, without the Concurrence of our own 
« Wills, ſo that our Damnation is of ourſelves ;” 
which is all that we are diſputing about as to Re- 
probation: And pray who will contradict, or con- 
demn, what. he calls that too much exploded 
and ſadly miſrepreſented Doctrine of Election, 
(P. 103.) if he will but allow us (aſſiſted by Divine 
Grace) to reſiſt theſe Temptations, and, according 
to our Chriſtian Duty, to perfect Holineſs in the 
Fear 
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Fear of God, by making a ſuitable Progreſs in al! 
Godlineſs and Honeſty of living. 

After all he has ſaid of this favourite Doctrine, 
which runs through and makes a principal Part of 
the whole Performance, he comes at laft, and it is 
but once, to caution his Hearers (p. 172.) © not to 
4 quarrel with God's Decrees,”” and to aſk them 
« what they had to do with God's Decrees.” May 
not one from thence be allowed to aſk him, what 
he had to do to fill their Heads with ſuch Decrees ? 
Who gave him Commiſſion to preach and publiſh 
ſuch abſtruſe Points, as lie undiſcover'd in the ſe- 
cret Receſſes of God's unſearchable Wiſdom ? And 
what he can infer from it, but what muſt neceſſa- 
rily occur to every one as well as himſelt, namely 
this: If I am not elected, I ſhall be damned; 
if I am elected, I ſhall be ſaved.” A moſt dan- 
gerous Doctrine ſurely! to be infuſed into Ready as 
well as giddy Heads; and, be it ever fo true, not 
fir to be preached; becauſe what ver is ſaid in 
St. Paul's Epiſtles, or elſewhere, of tie Purpoſe, 
Foreknowledge, or Fore- appointment of God, does 
not relate to particular and individual Peri ons, (fave 
ou when they are uſed of our Bleſſed Saviour and 
his Su{F-rings for us) but only to whol- 3 
and Nations, and, in gen, 6 the whole Body 
ol beiteving Fews and Gentiles, whom God had 
choſen : * For though it is faid, Jacob have I loved, 
and Eſau have I hated, yet we are to underſtand 
that nationall and not perſonally, as reſpecting the 
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Poſterity of theſe Patriarchs, that were, and were 
not, to inherit the Promiſes. 

And now, Sir, to conclude this long Epiſtle, 
which has far exceeded all reaſonable and proper 
Bounds, I have only this to add, that whatever I 
have ſaid in oppoſition to any Doctrine or Poſition 
advanced by Mr. V. in the foreſaid Sermons, is 
not out of any perſonal Prejudice to the good 
Man, whom I never ſaw; nor from Diſlike to his 
Manner of Preaching, which I never heard; nor 
from any bad Opinion I- have of the Methodiſts, 
occaſioned by the Infinuations or Miſrepreſentations 
of Common Fame; nor from any Kind of Injury, either 
by Word or Deed, I ever receiv'd, or am apprehenſive 
of receiving, from any of them: But merely from a 
religious Regard to Truth, which, I think, Mr. V. 
has in ſome Reſpects injured ; from an Abhorrence 
of all cauſeleſs Separation and Schiſm, which, ei- 
ther out of Neceſſity or Choice, no good Man will 
preſume to defend or advance; from a malig- 
nant Spirit of Rancour and Reſentment (whether 
with or without Cauſe, I know not) againſt ſome 
that cannot approve or will not allow of his Pro- 
ceedings, which is a certain Indication of a vitiated 
and depraved Mind ; but chiefly from an abſolute 
Neceſſity and Obligation, as appears to me, to be 
all of one Mind and one Judgment, that profeſs 

or pretend to be of one Communion ; and that no 
Man (conſcientious Diſſenters excepted) ſhould ever 
leave his Pariſh-Church upon the Account of bet- 
ter Edification, when it is certain, that the very 
beſt Sermons that ever were, ever will, or ever can 


be 
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be preached, are the ſeveral Portions of Scripture 
appointed for the Day; and that the infamous 
Cuſtom of running after Sermons and Sermon- 
Mongers has, on the one hand, no real Intent but 
to gratify itching Ears, and, on the other, to draw 
Diſciples after them, to the manifeſt Prejudice of 
that Communion whereof every Pariſhioner or In- 


habitant is, or ought to be, look'd upon as an 
eſtabliſh'd Member. I am, 


SIR, 


Yours, &c, 
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